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Abstract 

Child marriage remains a critical issue in Indonesia and is often legitimized through gender-biased religious 
discourse. However, systematic analysis of how this bias is formed, reproduced, and institutionalized in religious 
texts and practices remains limited. This study addresses this gap by examining the formation of gender bias in 
religious discourse on child marriage and proposing a reconstruction framework grounded in Islamic Moderation 
and the maqāṣid al-sharīʿah. Using a qualitative approach through a literature review and critical discourse analysis 
of religious texts, sermons, and academic sources, this study identifies three dominant patterns of gender bias: (1) 
the naturalization of women's domestic roles, (2) textual interpretations that equate puberty with marriageability, 
and (3) the moralization of girls' bodies. These patterns contribute to the normalization of child marriage and 
exacerbate vulnerabilities in girls' education, mental health, and socioeconomic well-being. This study offers a 
conceptual model for reconstructing religious discourse that promotes gender justice, child protection, and a 
welfare-oriented interpretation of Islamic teachings. These findings advance interdisciplinary religious studies and 
inform efforts to reform religious narratives in the contemporary Muslim public sphere. 

 
Keywords Gender Bias; Child Marriage; Religious Discourse; Islamic Moderation; Maqāṣid Al-Sharīʿah 

 
INTRODUCTION 

 Child marriage remains a complex social problem in Indonesia, strongly shaped by religious 

discourse. Whether accepted or rejected, public attitudes toward child marriage are largely 

influenced by dominant religious interpretations (Anggraini & Setiani, 2025). This issue is not only 

national but also global, particularly affecting Muslim and rural communities (Nguyen & Wodon, 

2015; Rumble et al., 2018). In many areas, child marriage is treated as a cultural tradition, where 

biological signs such as menstruation are perceived as indicators of maturity. Girls are often 

considered ready for marriage after their first period, despite lacking psychological, emotional, 

educational, and social readiness. As a result, biological puberty is frequently misinterpreted as 

eligibility for marriage (Uddin, 2024).  Historically, child marriage in Indonesia emerged from pre-

modern socio-religious contexts in which marriage served social, economic, and moral functions, 

leading religious interpretations to prioritize biological maturity over individual rights. Despite 

profound social transformations in contemporary Indonesia, many inherited religious narratives 

remain unchanged, creating a gap between past assumptions and present realities that continues 

to sustain child marriage (Kafidhoh et al., 2024). 

Despite major legal reforms, including the 2019 revision of Marriage Law No. 16 that raised 

the minimum marriage age for girls from 16 to 19, child marriage remains widespread in Indonesia. 

The country continues to have one of the highest rates of child marriage in Southeast Asia (Aprilia 

& Rambe, 2024; MacQuarrie & Juan, 2019). According to data from the Central Statistics Agency, 

approximately one in nine Indonesian girls marries before the age of 18, with the highest 

prevalence found in rural regions such as West Sulawesi, West Nusa Tenggara, and South Papua 
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(BPS-Statistics Indonesia, 2024). 

 

 
Source: BPS-Statistics Indonesia (2024) 

 

Recent data show a gradual decline in child marriage in Indonesia. In 2024, the national 

rate fell to about 5.9 percent, reflecting government programs such as guidance for school-age 

adolescents and the enforcement of a minimum marriage age of 19 (Hasibuan, 2025). However, 

child marriage remains a serious concern in several provinces, especially West Nusa Tenggara, 

where marriage dispensations are still common. In this region, child marriage is driven by factors 

such as academic stress, extended time at home, local customs, economic hardship, and peer 

pressure (Koesbardiati et al., 2025; Rahiem, 2021). Similar patterns appear in South Sulawesi, 

where child marriage is influenced by strong cultural norms, concerns about family prestige, low 

parental education, economic hardship, and weak legal enforcement, often without clear support 

from Islamic teachings or formal law  (Salenda, 2016). Child marriage also remains prevalent in 

East Java, driven by interconnected social, economic, cultural, and religious factors. Local practices 

such as tan-pangantanan in Sumenep, which involves early arranged marriages to maintain family 

ties, and tompangan, a system of reciprocal family donations, continue to reinforce the practice, 

alongside limited education, economic pressure, moral concerns, and the influence of religious 

leaders (Effendi et al., 2023; Wardita et al., 2024). 

Beyond economic and cultural conditions, child marriage in Indonesia is deeply embedded 

in religious interpretations and social norms. The practice is frequently justified through selective 

and limited readings of the Qur’an and Hadith, allowing religious teachings to be simplified and 

misused to legitimize early marriage (Barkah et al., 2023). This pattern is evident in South Sulawesi, 

where positive views of child marriage remain common among parents and adolescents, indicating 

strong normative support at the community level (Wibowo et al., 2021). Despite legal reforms and 

national campaigns highlighting the harms of child marriage, the practice continues to be justified 

through cultural and religious narratives that depict girls as naturally domestic, morally vulnerable, 

or biologically ready for marriage after puberty (Horii, 2020; Zara & Akbudak, 2023) and mentally 

and physically ready, with the consent of the prospective adult woman (Efevbera & Bhabha, 2020). 

One significant factor contributing to the continuation of child marriage is the influence of gender-

biased religious discourse (Malek & Samuri, 2025). 

In many communities, femininity is closely associated with domesticity, obedience, and 

readiness for early marriage. In Central Java, religious preachers frequently promote early marriage 

as a strategy to prevent adultery, framing puberty as a marker of moral and social maturity. 

Similarly, in parts of West Nusa Tenggara, religious leaders warn that delaying marriage may lead 

to moral decline and increased social pressure on families. When reinforced by patriarchal cultural 
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norms, such interpretations further legitimize child marriage. Against this background, this study 

seeks to critically examine the role of religious discourse in sustaining child marriage in Indonesia. 

Specifically, the objectives of this study are threefold: (1) to identify and map patterns of gender 

bias embedded in religious texts, sermons, and community-level religious narratives related to 

child marriage; (2) to analyze how these gender-biased interpretations influence social attitudes, 

legal practices, and the lived experiences of girls; and (3) to develop a reconstructive model of 

religious interpretation grounded in the principles of Islamic Moderation and the maqāṣid al-

sharīʿah, aimed at promoting gender justice and child protection. By achieving these objectives, this 

study intends to contribute to both academic debates on religion and gender and to policy-oriented 

efforts to address child marriage through contextually grounded and ethically responsive religious 

discourse. 

 

LITERATURE REVIEW 

This study examines the link between gender bias in religious interpretation and discourse, 

the socio-religious legitimization of child marriage, and the role of Islamic Moderation (wasatiyyah) 

and the maqāṣid al-sharīʿah as normative frameworks for child protection. In religious studies, 

gender bias refers to unequal interpretations and representations that arise from literal, 

formalistic, and authoritarian readings of religious texts that overlook their social context and 

ethical aims (Aziz et al., 2020; Gondal & Hatta, 2024; Klingorová & Havlíček, 2015). Within Islamic 

hermeneutics, such approaches often produce patriarchal structures by positioning women in 

domestic and subordinate roles, while men are constructed as public actors and holders of moral 

and religious authority (Shahin, 2020). In Indonesia, gender bias is not confined to classical tafsir 

and fiqh literature but is continuously reproduced through sermons, fatwas, religious education, 

and digital da’wah. These platforms shape prescriptive gender identities through selective textual 

readings, honor-based narratives, and moral metaphors rooted in historical traditions and 

contemporary social anxieties (Muttaqin, 2020; Rifai, 2021; Warman & Renie, 2023).  

In child marriage practices, gender bias is closely linked to local customs and 

socioeconomic pressures, resulting in religious justifications that harm girls. Early marriage is often 

legitimized through notions of puberty, family honour, and moral protection, especially when 

puberty is seen as readiness for marriage without considering psychological maturity, education, 

or long-term well-being (Miedema et al., 2020; Nisa, 2020). Empirical evidence shows that child 

marriage persists despite legal age limits, as marriage dispensations issued by religious courts often 

function as compromises between state law and local traditions (Rohman et al., 2023). Scholarly 

debates increasingly contrast traditional readings of Islamic jurisprudence with contextual 

approaches grounded in the maqāṣid al-sharīʿah, which prioritize the protection of life, intellect, 

and future generations as the basis for rejecting child marriage in contemporary settings. In this 

context, Islamic Moderation and the maqāṣid al-sharīʿah provide a clear normative framework for 

reshaping religious discourse toward child protection and gender justice while preserving its 

theological legitimacy (Asmuni & Adikara, 2024; Nazah et al., 2025). 

 Islamic Moderation (al-wasaṭiyyah) serves as an epistemological approach to religious 

interpretation that emphasizes balance, justice, tolerance, equality, and contextual understanding 

in response to contemporary social realities, including debates on child marriage. Derived from the 

concept of wasaṭ as the middle and best path, it frames Muslims as ummatan wasaṭan (Qur’an 

2:143), avoiding both rigid literalism and excessive liberalism (Fuadi et al., 2024; Ramadhan et al., 

2024). Within this approach, religious interpretation is evaluated not in purely legalistic or 

ahistorical terms, but through its ethical objectives and social consequences. Principles such as 

tawāzun, i‘tidāl, and tasāmuḥ enable critical reassessment of religious narratives that justify child 

marriage in the name of tradition or morality, particularly given clear evidence of its negative 
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effects on girls’ reproductive health, mental well-being, and educational continuity (Singh, 2024). 

Islamic moderation is emphasized in both classical and contemporary Islamic thought, 

which views justice and human welfare as the core objectives of sharia. Al-Ghazali stresses moral 

balance, while Ibn Taymiyyah rejects excess by promoting ease and proportionality in Islamic law 

(QS Al-Baqarah:185). Building on this tradition, Yusuf al-Qaradawi developed wasaṭiyyah as a 

maqāṣid-based approach that aligns religious texts with social realities. The principles of justice (al-

ʿadl) and equality (musāwah) affirm that practices causing injustice and structural harm, including 

child marriage, contradict the aims of sharia. Consequently, moderate Islam provides strong 

theological grounding for child protection and gender justice as essential to preserving human 

dignity and well-being. 

Maqāṣid al-sharīʿah provide a normative and methodological framework in Islamic law that 

prioritizes welfare and harm prevention through the protection of life, intellect, lineage, property, 

and religion (Norman & Ruhullah, 2024). This approach moves beyond literal readings by assessing 

religious teachings according to their ethical and social impact, enabling Islamic law to adapt to 

changing contexts while upholding justice and human welfare. Accordingly, practices such as 

marriage should be evaluated based on their contribution to human dignity, safety, and well-being 

rather than solely on textual or traditional legitimacy alone (Chamdan, 2025). 

In relation to girls’ protection, the maqāṣid al-sharīʿah provide a clear theological basis for 

rejecting child marriage. The principles of ḥifẓ al-nafs and ḥifẓ al-ʿaql stress the obligation to 

safeguard children’s physical and mental health as well as their right to education, especially given 

evidence linking child marriage to health risks, psychological distress, school dropout, and 

heightened vulnerability (Keeley, 2021; Yousif, 2026). Likewise, ḥifẓ al-nasl and ḥifẓ al-māl call for 

protection from intergenerational poverty and economic insecurity, which are often intensified by 

early marriage and structural exploitation of girls (Umar & Maâ, 2017). These principles are 

reinforced by ḥifẓ al-dīn, which promotes religious education grounded in compassion, justice, and 

respect for human dignity rather than coercion or discrimination, as emphasized in Qur’an 16:125. 

The maqāṣid al-sharīʿah underline that preventing child marriage and ensuring girls’ access 

to education, health, and welfare are central objectives of Islamic law in protecting humanity and 

future generations. Marriage practices should therefore consider psychological readiness, social 

support, and economic stability to achieve family well-being; when these conditions are ignored, 

child marriage risks causing serious harm (Harisudin & Choriri, 2021). Accordingly, both the state 

and religious authorities are urged to prioritize child protection as part of the public good 

(maslahah ʿammah) and human rights. Together, Islamic Moderation and the maqāṣid al-sharīʿah 

support a shift toward a more just, contextual, and child-centered religious discourse.  

 

RESEARCH METHOD 

This study employs a qualitative approach to examine gender bias in religious discourse on 

child marriage. Data were collected through document analysis of academic journals, books, 

religious texts, and relevant research reports. Academic sources were retrieved from Scopus, 

Google Scholar, and DOAJ, complemented by authoritative books and institutional reports. The 

literature search covered publications from 2010 to 2025, capturing contemporary debates 

following global child protection initiatives and Indonesia’s 2019 marriage law reform. Key search 

terms included “child marriage,” “early marriage,” “religious discourse,” “Islam and gender,” “gender 

bias,” “Islamic law,” “maqāṣid al-sharīʿah,” and “Islamic moderation,” in both English and Indonesian. 

Sources were included if they addressed child marriage in relation to religion and gender, 

were peer-reviewed or institutionally credible, and focused on Indonesia or relevant Muslim 

contexts. Materials lacking engagement with religious discourse or gender analysis, non-academic 

publications, and redundant sources were excluded. Following this screening process, 
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approximately 60–80 core sources were selected for analysis. Data were analyzed using qualitative 

content analysis to identify recurring themes and interpretive patterns in religious texts, sermons, 

and academic literature. These themes were organized into key analytical categories that form the 

basis of the study’s findings and discussion. 

 

FINDINGS AND DISCUSSION 

The findings show that gender bias in religious discourse, the unequal portrayal of women 

in religious texts and authority, and the socio-religious legitimization of child marriage operate as 

a mutually reinforcing system. Consistent with theories of religious discourse as a social force, 

religious narratives not only reflect social realities but also actively shape norms, legitimacy, and 

everyday practices through their symbolic authority. In many Muslim contexts, this religious 

legitimacy makes gender hierarchies and child marriage appear natural and morally justified, 

particularly when reinforced by local traditions and notions of family honour. 

 

Interconnected Patterns Reinforcing Gender Hierarchy and Child Marriage 

First, the naturalization of women’s domestic roles serves as a key ideological basis for 

accepting child marriage. Religious narratives that define women primarily as wives, mothers, and 

caregivers transform socially constructed roles into perceived divine norms. Consequently, 

religious texts and sermons repeatedly emphasize women’s domestic identity through phrases 

such as “guardians of the home”, “naturally serving the family,” or “better staying at home for 

safety.”  This finding supports the arguments of Wadud (1999) and Ahmed (2021) that patriarchal 

interpretations often turn contextual gender relations into fixed theological norms. In Indonesia, 

digital sermons and da’wah frequently emphasize women’s domestic piety while marginalizing 

their intellectual and leadership roles (Said et al., 2024). Empirical data further show that regions 

with strong domestic norms and high female school dropout rates also have higher levels of child 

marriage, highlighting how the naturalization of domestic roles restricts girls’ life opportunities 

(BPS-Statistics Indonesia, 2023; UNICEF, 2022). 

Second, equating puberty (baligh) with readiness for marriage provides normative 

justification for child marriage. Despite evidence that biological puberty does not equal 

psychological or social maturity (Skirbekk et al., 2025), popular religious discourse often reduces 

maturity to this single biological marker. Many religious texts and sermons frame baligh as 

sufficient grounds for marriage, thereby legitimizing the practice of marrying girls immediately 

after puberty. Data from the Supreme Court of Indonesia (2022) show that claims of “having 

reached puberty” and “preventing adultery” dominate marriage dispensation requests, indicating 

that legalistic and ahistorical interpretations of Islamic law continue to undermine child protection 

and reinforce gender inequality (Mir-Hosseini, 2009). 

Third, the moral control of girls’ bodies functions as a mechanism that frames child 

marriage as a form of protection. Honor-based narratives that link women’s morality to family 

dignity create moral pressure and encourage early marriage to avoid stigma and shame; a pattern 

widely criticized in gender studies (Kandiyoti & Kandiyoti, 1987; Morgenroth et al., 2025) In many 

Indonesian Muslim communities, fears of gossip, social stigma, and premarital pregnancy further 

reinforce this practice, even though evidence shows that child marriage increases risks of violence, 

school dropout, and health problems (Tascón et al., 2016). This pattern operates cyclically: 

domestic roles are naturalized, biological maturity is used as justification, and religion provides 

symbolic legitimacy. As a result, child marriage is framed as a moral-religious choice rather than a 

form of structural injustice. 
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Islamic Moderation and Maqāṣid al-Sharīʿah as a Corrective Framework 

In this context, the findings show that Islamic Moderation (wasatiyyah) offers an effective 

framework for reshaping religious discourse toward inclusivity and justice. As developed by Al-

Qaradawi and further applied in Indonesia Islamic Moderation emphasizes balance, justice, 

rationality, and sensitivity to social context. This approach challenges rigid interpretations that 

confine women to domestic roles, rejects the equation of puberty with maturity, and promotes an 

ethical understanding of religion based on human welfare rather than fear. Supported by the 

maqāṣid al-sharīʿah, which prioritize the protection of life, intellect, lineage, and human dignity, this 

framework clearly contradicts child marriage, given its proven harm to girls’ health, education, and 

future (Kurniawan et al., 2020; Rifandanu & Febrianti, 2023). Therefore, child marriage cannot be 

justified solely through classical legal arguments but must be evaluated through ethical and 

theological considerations. 

 

Conceptual Model of Reconstruction of Religious Discourse 

Based on empirical findings and literature review, this study proposes a conceptual model 

for reconstructing religious discourse toward gender justice and child protection. The model is 

grounded in the view that religious discourse functions as a symbolic force shaping social norms 

and practices, where meaning is produced not only through content but also through authority, 

context, and symbolic power. The model consists of four key components. First, a maqāṣid-based 

reinterpretation of religious texts prioritizes the ethical objectives of sharia; protecting life, 

intellect, lineage, and human dignity over literal readings. This approach challenges interpretations 

that equate puberty with marriage readiness, particularly given evidence that child marriage 

increases risks of school dropout, violence, and reproductive health problems (Santhya, 2011).  

Second, contextualization situates religious teachings within contemporary social, cultural, 

and psychological realities, following Fazlur Rahman’s “double movement” approach. This step 

addresses the gap between traditional textual readings and current conditions affecting children’s 

education, mental health, and rights (Estrada et al., 2019; Mustafa et al., 2025; Skirbekk et al., 2025). 

Third, ethical reframing shifts religious morality from controlling women’s bodies and honor 

toward human dignity, gender justice, and children’s rights. Studies show that honor-based 

narratives increase girls’ vulnerability to violence and poverty, making ethical reframing essential 

for just religious messaging (Gregory et al., 2020; UNFPA, 2021).  

Fourth, dissemination strategies emphasize spreading reconstructive discourse through 

mosques, educational institutions, social media, and religious training. As digital platforms 

increasingly shape religious authority, effective dissemination is crucial for translating normative 

reform into social change (Abusharif, 2023). Overall, this model frames the reconstruction of 

religious discourse as both a theological and social strategy grounded in empirical evidence. The 

study contributes to religion and gender scholarship and offers a practical framework for religious 

leaders, institutions, and policymakers to promote more just, inclusive, and child-protective 

religious narratives (Campbell, 2022). 

 

CONCLUSIONS  

This study finds that child marriage in Indonesia is sustained not only by economic and 

legal factors but also by gender-biased religious discourse that portrays women as domestic, 

obedient, and bearers of family honour. Such narratives normalize child marriage as a moral 

solution, equate puberty with readiness for marriage, and legitimize control over girls’ bodies, 

causing the practice to be seen as socially and religiously acceptable rather than unjust. 

Using the frameworks of Islamic Moderation (wasatiyyah) and the maqāṣid al-sharīʿah, this 

study reframes child marriage as contrary to Islamic ethical values that prioritize justice, human 
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dignity, and the protection of future generations. It proposes a model for reconstructing religious 

discourse through ethical reinterpretation of texts, contextual understanding of social realities, and 

the dissemination of child-cantered religious messages, demonstrating that religion can serve as a 

force for child protection and gender justice.  

 

LIMITATIONS & FURTHER RESEARCH 

 This study is limited to textual and discourse analysis and does not capture the lived 

experiences of girls, families, or religious leaders. Future research should incorporate interviews 

and fieldwork to better understand how religious teachings on marriage are interpreted and 

practiced at the community level. Further studies should also examine digital da’wah and social 

media, which increasingly shape young people’s religious views, as well as comparative cross-

country contexts to assess how cultural and legal differences influence child marriage. 

 

REFERENCES  

Abusharif, I. N. (2023). Religious Authority, Digitality, and Islam: The Stakes and Background. 

Journal of Islamic and Muslim Studies, 8(1), 109–119. https://doi.org/10.2979/jims.00010.  

Ahmed, L. (2021). Women and gender in Islam: Historical roots of a modern debate. Yale University 

Press. 

Anggraini, G., & Setiani, F. (2025). Religious and Cultural Constructions of Child Marriage: A 

Phenomenological Overview in Indonesia. Fikri: Jurnal Kajian Agama, Sosial Dan Budaya, 

10(1), 30–42. https://doi.org/10.25217/jf.v10i1.5355.  

Aprilia, W., & Rambe, K. M. (2024). Problematika dan Tingginya Angka Pernikahan Dini. Jurnal 

Landraad, 3(1), 319–330. https://doi.org/10.59342/jl.v3i1.519.  

Asmuni, A., & Adikara, R. N. (2024). Application of Very Urgent Criteria in The Marriage 

Dispensation Norms for the Protection of Children: Analysis of Jasser Auda’s Theory. Jurnal 

Hukum Islam, 22(1), 25–56. https://doi.org/10.28918/jhi_v22i1_2.  

Aziz, E., Abdullah, I., & Prasojo, Z. H. (2020). Why are Women Subordinated? The Misrepresentation 

of the Qur’an in Indonesian Discourse and Practice. Journal of International Women’s Studies, 

21(6), 235–248. 

Barkah, Q., Cholidi, C., Rochmiyatun, S., Asmorowati, S., & Fernando, H. (2023). The manipulation of 

religion and the legalization of underage marriages in Indonesia. Samarah: Jurnal Hukum 

Keluarga Dan Hukum Islam, 7(1), 1–20. https://doi.org/10.22373/sjhk.v7i1.13316.  

BPS-Statistics Indonesia. (2023). Indonesia Statistics 2023. 

https://www.bps.go.id/id/publication/2023/02/28/18018f9896f09f03580a614b/statistik-

indonesia-2023.html.  

BPS-Statistics Indonesia. (2024). Monthly Report of Socio-Economic Data January 2024. 

https://www.bps.go.id/en/publication/2024/02/27/bc9f47bf9e5deb645f0147b7/monthly

-report-of-socio-economic-data-january-2024.html.  

Campbell, H. A. (2022). Approaching religious authority through the rise of new leadership roles 

online. In The Oxford Handbook of Digital Religion (pp. 344–360). 

https://doi.org/10.1093/oxfordhb/9780197549803.013.16.  

Chamdan, U. (2025). Marriage Law Reform in Indonesia: A Maqasid al-usrah Perspective on Legal 

Adaptation. Al-Istinbath: Jurnal Hukum Islam, 10(2), 631–649. 

https://doi.org/10.29240/jhi.v10i2.12739.  

Efevbera, Y., & Bhabha, J. (2020). Defining and deconstructing girl child marriage and applications 

to global public health. BMC Public Health, 20(1), 1547. https://doi.org/10.1186/s12889-020-

09545-0.  

Effendi, T., Windari, R., & Arfarizky, R. A. (2023). The social disorganization theory approach as a 

https://doi.org/10.2979/jims.00010
https://doi.org/10.25217/jf.v10i1.5355
https://doi.org/10.59342/jl.v3i1.519
https://doi.org/10.28918/jhi_v22i1_2
https://doi.org/10.22373/sjhk.v7i1.13316
https://www.bps.go.id/id/publication/2023/02/28/18018f9896f09f03580a614b/statistik-indonesia-2023.html
https://www.bps.go.id/id/publication/2023/02/28/18018f9896f09f03580a614b/statistik-indonesia-2023.html
https://www.bps.go.id/en/publication/2024/02/27/bc9f47bf9e5deb645f0147b7/monthly-report-of-socio-economic-data-january-2024.html
https://www.bps.go.id/en/publication/2024/02/27/bc9f47bf9e5deb645f0147b7/monthly-report-of-socio-economic-data-january-2024.html
https://doi.org/10.1093/oxfordhb/9780197549803.013.16
https://doi.org/10.29240/jhi.v10i2.12739
https://doi.org/10.1186/s12889-020-09545-0
https://doi.org/10.1186/s12889-020-09545-0


 RSF Conf. Proceeding Ser. Business, Manag. Soc. Sci. 

29 
 

crime prevention effort in Sumenep, Indonesia. Technium Social Sciences Journal, 49, 533. 

https://doi.org/10.47577/tssj.v49i1.9854.   

Estrada, C. A. M., Lomboy, M. F. T. C., Gregorio, E. R., Amalia, E., Leynes, C. R., Quizon, R. R., & 

Kobayashi, J. (2019). Religious education can contribute to adolescent mental health in school 

settings. International Journal of Mental Health Systems, 13(1). 

https://doi.org/10.1186/s13033-019-0286-7.  

Fuadi, M. A., Faishol, A., Rifa’i, A. A., Triana, Y., & Ibrahim, R. (2024). Religious Moderation in the 

Context of Integration Between Religion and Local Culture in Indonesia. Journal of Al-

Tamaddun, 19(1), 47–59. https://doi.org/10.22452/JAT.vol19no1.4.  

Gondal, A. Q., & Hatta, Z. (2024). Religion and Gender Studies: Examining the Intersection. Journal 

of Development and Social Sciences, 5(1), 302–310. https://doi.org/10.47205/jdss.2024(5-

I)28.  

Gregory, G. A., Fox, J., & Howard, B. K. (2020). Honour-based violence: Awareness and recognition. 

Paediatrics and Child Health, 30(11), 365–370. https://doi.org/10.1016/j.paed.2020.08.001.  

Harisudin, M. N., & Choriri, M. (2021). On the legal sanction against marriage registration violation 

in Southeast Asia countries: A Jasser Auda’s Maqasid Al-Shariah perspective. Samarah: Jurnal 

Hukum Keluarga Dan Hukum Islam, 5(1), 471–495. https://doi.org/10.22373/sjhk.v5i1.9159.  

Hasibuan, L. S. (2025). Survei Terbaru Ungkap Angka Pernikahan di Indonesia Terus Menurun. CNBC 

Indonesia. https://www.cnbcindonesia.com/lifestyle/20250916054656-33-667219/survei-

terbaru-ungkap-angka-pernikahan-di-indonesia-terus-menurun.  

Horii, H. (2020). Legal reasoning for legitimation of child marriage in West Java: Accommodation of 

local norms at Islamic courts and the paradox of child protection. Journal of Human Rights 

Practice, 12(3), 501–523. https://doi.org/10.1093/jhuman/huaa041.  

Kafidhoh, S., Asyari, N. A., Mutakin, A., & Saujan, I. (2024). Dynamics Of Legal Politics Regarding 

Marriage Age Limits In Indonesia: Between Religious Norms And Social Change. Jurnal Hukum 

Islam, 22(2), 405–436. https://doi.org/10.28918/jhi.v22i2.06.  

Kandiyoti, D. A., & Kandiyoti, D. (1987). Emancipated but unliberated? Reflections on the Turkish 

case. Feminist Studies, 13(2), 317–338. https://doi.org/10.2307/3177804.  

Keeley, B. (2021). The State of the World’s Children 2021: On My Mind--Promoting, Protecting and 

Caring for Children’s Mental Health. ERIC. https://eric.ed.gov/?id=ED615261.  

Klingorová, K., & Havlíček, T. (2015). Religion and gender inequality: The status of women in the 

societies of world religions. Moravian Geographical Reports, 23(2), 2–11. 

https://doi.org/10.1515/mgr-2015-0006.  

Koesbardiati, T., Kinasih, S. E., Romadhona, M. K., Ida, R., & Wahyudi, I. (2025). Reforming “Merariq”: 

Towards Harmonized Approach – Socio-culture, Islamic Law, and Biological Consequences. 

Journal of Law and Legal Reform, 6(1), 357–390. https://doi.org/10.15294/jllr.v6i1.19642.  

Kurniawan, E., Handesman, H., Rahmadi, R., & Najib, K. (2020). Early Marriage, Human Rights, and 

the Living Fiqh: A Maqasid Al-ShariÊ» a Review. Al-Risalah: Forum Kajian Hukum Dan Sosial 

Kemasyarakatan, 20(1), 1–15. https://doi.org/10.30631/alrisalah.v20i1.565.  

MacQuarrie, K. L. D., & Juan, C. (2019). Trends and factors associated with child marriage in four 

Asian countries. Gates Open Research, 3, 1467. 

https://doi.org/10.12688/gatesopenres.13021.1.  

Malek, M. A.-G. A., & Samuri, M. A. A. (2025). Child Marriage in Malaysia and the Proposed Legal 

Reform: Views of Muslim Stakeholders and Religious Officials. El-Usrah, 8(1), 313–343. 

https://doi.org/10.22373/f97qt681.  

Miedema, E., Koster, W., Pouw, N., Meyer, P., & Sotirova, A. (2020). The Struggle for Public 

Recognition: Understanding Early Marriage through the Lens of Honour and Shame in Six 

Countries in South Asia and West Africa. Progress in Development Studies, 20(4), 328–346. 

https://doi.org/10.47577/tssj.v49i1.9854
https://doi.org/10.1186/s13033-019-0286-7
https://doi.org/10.22452/JAT.vol19no1.4
https://doi.org/10.47205/jdss.2024(5-I)28
https://doi.org/10.47205/jdss.2024(5-I)28
https://doi.org/10.1016/j.paed.2020.08.001
https://doi.org/10.22373/sjhk.v5i1.9159
https://www.cnbcindonesia.com/lifestyle/20250916054656-33-667219/survei-terbaru-ungkap-angka-pernikahan-di-indonesia-terus-menurun
https://www.cnbcindonesia.com/lifestyle/20250916054656-33-667219/survei-terbaru-ungkap-angka-pernikahan-di-indonesia-terus-menurun
https://doi.org/10.1093/jhuman/huaa041
https://doi.org/10.28918/jhi.v22i2.06
https://doi.org/10.2307/3177804
https://eric.ed.gov/?id=ED615261
https://doi.org/10.1515/mgr-2015-0006
https://doi.org/10.15294/jllr.v6i1.19642
https://doi.org/10.30631/alrisalah.v20i1.565
https://doi.org/10.12688/gatesopenres.13021.1
https://doi.org/10.22373/f97qt681


 RSF Conf. Proceeding Ser. Business, Manag. Soc. Sci. 

30 
 

https://doi.org/10.1177/1464993420977790.  

Mir-Hosseini, Z. (2009). Towards gender equality: Muslim family laws and the Shari’ah. Wanted: 

Equality and Justice in the Muslim Family, 23–63. 

https://arabic.musawah.org/sites/default/files/WANTED-EN-2edition.pdf#page=35.  

Morgenroth, T., Ryan, M. K., Arnold, M. F., & Faber, N. S. (2025). The moralization of women’s bodies. 

European Journal of Social Psychology, 55(1), 227–239. https://doi.org/10.1002/ejsp.3136.  

Mustafa, F., Fuad, F., Mawariza, P., Suthon, H., & Aziz, J. K. (2025). The Deconstruction of Marriage 

Law in Islam: A Critical Analysis of The Practice of Contract Marriage in The Modern Era. Al 

Hairy| Journal of Islamic Law, 1(1), 51–74. https://doi.org/10.64344/hry.v1i1.14.  

Muttaqin, A. (2020). Women’s identity in the digital islam age: Social media, new religious authority, 

and gender bias. Qudus International Journal of Islamic Studies, 8(2), 353–388. 

https://doi.org/10.21043/qijis.v8i2.7095.  

Nazah, F. N., Gustiana, R., & Saadah, T. (2025). Gender Justice in Child Custody Disputes: The 

Maqāṣid al-Sharī‘ah Approach in Contemporary Judicial Practice. MILRev: Metro Islamic Law 

Review, 4(2), 1328–1358. https://doi.org/10.32332/milrev.v4i2.10790.  

Nguyen, M. C., & Wodon, Q. (2015). Global and regional trends in child marriage. The Review of Faith 

& International Affairs, 13(3), 6–11. https://doi.org/10.1080/15570274.2015.1075756.  

Nisa, E. F. (2020). Battling marriage laws: Early marriage and online youth piety in Indonesia. 

Hawwa, 42(1), 76–102. https://doi.org/10.1163/15692086-12341387.  

Norman, N. A., & Ruhullah, M. E. (2024). Exploring The Ethical Dimensions Of Fiqh: The Role Of The 

Soul In Achieving Maqāṣid Al-Sharī’ah. Al-Shajarah: Journal of the International Institute of 

Islamic Thought & Civilization, 29(1). https://doi.org/10.31436/shajarah.v29i1.1827.  

Rahiem, M. D. H. (2021). COVID-19 and the surge of child marriages: A phenomenon in Nusa 

Tenggara Barat, Indonesia. Child Abuse & Neglect, 118, 1–12. 

https://doi.org/10.1016/j.chiabu.2021.105168.  

Ramadhan, R. A., Arqam, N. F. R., & Muhyi, A. A. (2024). The concept of religious moderation: a study 

of Maudhu’i’s interpretation. Bulletin of Islamic Research, 2(3), 399–412. 

https://doi.org/10.69526/bir.v2i3.53.  

Rifai, A. (2021). The Discourse Of Women’s Piety and Gender Bias Construction on Muslimah 

Websites In Indonesia. Al-Balagh: Jurnal Dakwah Dan Komunikasi, 6(2), 303–328. 

https://doi.org/10.22515/al-balagh.v6i2.3402.  

Rifandanu, F., & Febrianti, A. (2023). Early marriage and implications for future orientation in 

Islamic law. Contemporary Issues on Interfaith Law and Society, 2(2), 167–188. 

https://doi.org/10.15294/ciils.v2i2.69114.  

Rohman, T., Mahsus, M., Abduh, M., & Arnone, G. (2023). Preventing Violations of Religious and 

Social Norms: Judicial Interpretation of ‘Urgent Reasons’ in Marriage Dispensation at the 

Wonosari Religious Court, Indonesia. Journal of Islamic Law, 4(2), 218–236. 

https://doi.org/10.24260/jil.v4i2.1535.  

Rumble, L., Peterman, A., Irdiana, N., Triyana, M., & Minnick, E. (2018). An empirical exploration of 

female child marriage determinants in Indonesia. BMC Public Health, 18(1), 407. 

https://doi.org/10.1186/s12889-018-5313-0.  

Said, N. M., Yanti, N., & Nurhaidah, S. N. (2024). The Existence of Women’s Da’wah in the Dominance 

and Marginalization of Patriarchal Culture. Journal of Ecohumanism, 3(4), 953–965. 

https://doi.org/10.62754/joe.v3i4.3643.  

Salenda, K. (2016). Abuse of Islamic law and child marriage in south-Sulawesi Indonesia. Al-Jami’ah: 

Journal of Islamic Studies, 54(1), 95–121. https://doi.org/10.14421/ajis.2016.541.95-121.  

Santhya, K. G. (2011). Early marriage and sexual and reproductive health vulnerabilities of young 

women: A synthesis of recent evidence from developing countries. Current Opinion in 

https://doi.org/10.1177/1464993420977790
https://arabic.musawah.org/sites/default/files/WANTED-EN-2edition.pdf#page=35
https://doi.org/10.1002/ejsp.3136
https://doi.org/10.64344/hry.v1i1.14
https://doi.org/10.21043/qijis.v8i2.7095
https://doi.org/10.32332/milrev.v4i2.10790
https://doi.org/10.1080/15570274.2015.1075756
https://doi.org/10.1163/15692086-12341387
https://doi.org/10.31436/shajarah.v29i1.1827
https://doi.org/10.1016/j.chiabu.2021.105168
https://doi.org/10.69526/bir.v2i3.53
https://doi.org/10.22515/al-balagh.v6i2.3402
https://doi.org/10.15294/ciils.v2i2.69114
https://doi.org/10.24260/jil.v4i2.1535
https://doi.org/10.1186/s12889-018-5313-0
https://doi.org/10.62754/joe.v3i4.3643
https://doi.org/10.14421/ajis.2016.541.95-121


 RSF Conf. Proceeding Ser. Business, Manag. Soc. Sci. 

31 
 

Obstetrics and Gynecology, 23(5), 334–339. 

https://doi.org/10.1097/GCO.0b013e32834a93d2.  

Shahin, F. (2020). Islamic Feminism and Hegemonic Discourses on Faith and Gender in Islam. 

International Journal of Islam in Asia, 1(1), 27–48. https://doi.org/10.1163/25899996-

01010003.  

Singh, B. (2024). Enormities of Early Marriages of Girls Lensing Physical-Mental Health 

Impairments: Projecting Socio-Legal Implications in Global Context. In Social, Political, and 

Health Implications of Early Marriage (pp. 237–260). https://doi.org/10.4018/979-8-3693-

3394-5.ch010.  

Skirbekk, V., Tamnes, C. K., Júlíusson, P. B., Jugessur, A., & von Soest, T. (2025). Diverging trends in 

the age of social and biological transitions to adulthood. Advances in Life Course Research, 

100690. https://doi.org/10.1016/j.alcr.2025.100690.  

Supreme Court of Indonesia. (2022). Putusan Putus Tahun 2022. 

https://putusan3.mahkamahagung.go.id/direktori/index/ kategori/dispensasi-nikah-

1/tahunjenis/putus/tahun/2022.html.  

Tascón, L. A. M., Benítez, D. I. C., Tascón, L. I. M., Ospina, C. B. P., Guatibonza, M. D. A., Bejarano, J. H. 

C., & Henao, Z. S. (2016). Child marriage: A social, economic and public health problem. Revista 

Chilena de Obstetricia y Ginecologia, 81(3), 254–261. https://doi.org/10.4067/s0717-

75262016000300013.  

Uddin, E. (2024). Social, Political, and Health Implications of Early Marriage. In Social, Political, and 

Health Implications of Early Marriage. https://doi.org/10.4018/979-8-3693-3394-5.  

Umar, M. H., & Maâ, B. (2017). Urgensi Hak dan Perlindungan Anak dalam Perspektif Maqashid Al-

Syariah. Al-Risalah: Forum Kajian Hukum Dan Sosial Kemasyarakatan, 17(02). 

https://doi.org/10.30631/alrisalah.v17i02.64.  

UNFPA. (2021). UNFPA Annual Report 2021. https://www.unfpa.org/annual-report-2021.   

UNICEF. (2022). UNICEF Annual Report 2022. https://www.unicef.org/reports/unicef-annual-

report-2022.  

Wadud, A. (1999). Qur’an and woman: Rereading the sacred text from a woman’s perspective (2nd 

ed.). Oxford University Press. 

Wardita, Y., Permatasari, D., & Damayanti, C. N. (2024). Early Marriage Culture and the Occurrence 

of Stunting in Toddlers in the Coastal Area of Sumenep Regency in 2024. International Journal 

of Health Engineering and Technology (IJHET), 3(2). 

Warman, A. B., & Renie, E. (2023). Perpetuating Women’s Subordination Husband-Wife Relation in 

Pop Fiqh Literature. Al-Ahwal, 16(2), 259–280. https://doi.org/10.14421/ahwal.2023.16204.  

Wibowo, H. R., Ratnaningsih, M., Goodwin, N. J., Ulum, D. F., & Minnick, E. (2021). One household, 

two worlds: Differences of perception towards child marriage among adolescent children and 

adults in Indonesia. The Lancet Regional Health–Western Pacific, 8. 

https://doi.org/10.1016/j.lanwpc.2021.100103.  

Yousif, M. (2026). Early Marriages in Lower-Middle-Income Countries: A Serious Threat to 

Maternal–Child Health and Socio-Economic Sustainable Development. Sustainable 

Development, 34(S1), 793–801. https://doi.org/10.1002/sd.70207.  

Zara, A., & Akbudak, Z. (2023). Posttraumatic Growth In Adulthood Following Child, Early, And 

Forced Marriages. In The Routledge International Handbook of Posttraumatic Growth (pp. 200–

207). https://doi.org/10.4324/9781032208688-25.  

 

https://doi.org/10.1097/GCO.0b013e32834a93d2
https://doi.org/10.1163/25899996-01010003
https://doi.org/10.1163/25899996-01010003
https://doi.org/10.4018/979-8-3693-3394-5.ch010
https://doi.org/10.4018/979-8-3693-3394-5.ch010
https://doi.org/10.1016/j.alcr.2025.100690
https://putusan3.mahkamahagung.go.id/direktori/index/%20kategori/dispensasi-nikah-1/tahunjenis/putus/tahun/2022.html
https://putusan3.mahkamahagung.go.id/direktori/index/%20kategori/dispensasi-nikah-1/tahunjenis/putus/tahun/2022.html
https://doi.org/10.4067/s0717-75262016000300013
https://doi.org/10.4067/s0717-75262016000300013
https://doi.org/10.4018/979-8-3693-3394-5
https://doi.org/10.30631/alrisalah.v17i02.64
https://www.unfpa.org/annual-report-2021
https://www.unicef.org/reports/unicef-annual-report-2022
https://www.unicef.org/reports/unicef-annual-report-2022
https://doi.org/10.14421/ahwal.2023.16204
https://doi.org/10.1016/j.lanwpc.2021.100103
https://doi.org/10.1002/sd.70207
https://doi.org/10.4324/9781032208688-25

